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Abstract

This paper explores the experiences that self-defining queer migrants in London from India,
China (including Hong Kong), Turkey and Russia have when engaging with individuals,
groups and events associated with their diaspora, as well as with other groups comprised of
peoplewith whom they share an identity. These countries have been chosen as, out of 55
countries that do not criminalise same-sex relationships, but also do not offer any protection
to the queer community (ILGA, 2019), they are the ones with the biggest migrant populations

in the UK. Underpinning this project is prior research that suggests that queer migrants
experience discrimination both from their diaspora due to their sexual and gendeesgjentit

and from OmainstreamO queer communities due to their identities as migrants (Petzen, 2004;
Kuntsman, 2009; Mole, 2018). It uses semi-structured interviews to understand how and why
gueer migrants engage with their diaspora, whether their queer identities influence these
engagements, and the extent to which they participate in Oqueer diasporasO (Fortier, 2002).
The dissertation emphasises the unique experiences of queer migrants and the challenges that
they face engaging both with their diaspora and with queer communities, demonstrating that

gueer migrants often feel a sense of exclusion from and incompatibility with their diaspora
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Il To what extent do queer migrantsO idestinfluence their engagement with the
diaspora, and why?

Il How useful is the concept of Oqueer diasporad (Eng, 1997; Fortier, 2002) for

understanding queer migrantsO social engagements?

Il What role does LondonOs conceptualisation as a diverse and titealay in queer

migrantsO engagements in diasporic and queer communities?

The dissertatioms divided into five parts: section two will provide an overview of the relevant
literature; section three will present my methodology; section four will provide an analysis
and discussion of my findings, and section fivid offer some conclusions and ideas for
further research.



2. Literature Review

2.1 Migration and Queerness

It is important to understand what is meant by Oqueer migration,® and who counts as a queer
migrant. Gorman-Murray employs a relatively restrictive definition of queer migration,
arguing that queer migration is not Othe simple displacement of non-heterosexuals. Many
move for education and employment opportunities; this, in itself, | do not denote as queer
migrationO (2009, p.433). Rather, he argues, a personOsysexgahder identity must play

a role in the decision to migrate. Yet other authors take a broader approach: Mole, for
example, argues that queer migration is Othe displacement of queer bodies B whatever their
motivation for migrating® (2018, p.8Tharillo (2004) writes on sexual migration, which, |

argue, in being specifically about migration for sex or relationship purposes, is distinct from
gueer migration, which is the migration of queer people, regardless of their motivation. This
dissertation will draw on tlse broader definitiongas even if queerness does not directly
influence a personOs decision to migrate, it can influence where they migrate to, how long
they stay there, or how they feel in that location, even if this influence is subconscious



have contributed to an emotional turn in human geography (see also Anderson and Smith,
2001). This dissertation aims to operate within #msotions-based framework, considering
in particular emotions such as comfort, acceptance and belonging, which influence not only

the decision to migrate but also queer migrantsO experiences in their destination country.

It must nevertheless be noted that queer migrants frequently still migrate for Orational®
reasons like work or study, and that these reasons often cannot straightforwardly be
disentangled from emotional reasons for migratiSg—Ilveigar-Gu!mundsd—ittir (2018)
interviews queer Eastern European migrants living in Iceland, and discovers that most
interviewees initially decided to migrate to Iceland due to the economic opportunities on offer
there, but their choict remainin Iceland tended to be influenced by the countryOs better
sexual rights.tlis consequently clear that people rarely migrate for one reason alone, and that
gueer migrants must still consider the economic, political and lifestyle-based factors that their
heterosexual and cisgender counterparts typically consider.

2.2 Diaspora and Queerness

The concept of diaspora has undergone significant redefinition in recent years. Traditionally,
diaspora was associated with migrants who forcibly had to leave their place of origin, and
who hoped someday to return to that place (Gilroy, 2001; Cohen, 2008). Cohen defines
diaspora as a group who experienced Odispersal from an original homeland, often
traumaticallyO and which retains a collective memory aboubthanelani(2008, p.17).
Safransimilarly stresses the importance of Ohomeland® and return, arguing that diasporic
communities Oregard their ancestral homeland as their true, ideal home® and Obelieve that they
are not B and perhaps cannot be D fully accepted by their host societyO (1991, p.83). These
definitions consequently differentiate diasporas from OordinaryO groups of migrants

However, in recent years, the termOs usage has been broadened, with many additional
groups being considered through the diaspora framework. What were once considered key
features of diasporas are now increasingly not seen as necessary for a group to be considered
a diaspora: Safran (1991) sees forced or traumatic dispersal as unnecessary, and Clifford

(1994) even questions the notion that a diaspora must be oriented towards a Ohomeland.O Ang



(2003, p.143) exemplifies this with the way in which Ooverseas Chinese® are increasingly
being referred to as the OChinese diaspora,O despite not fulfilling most of the classic criteria
for diasporas



Gopinath (2005) argues that diasporasO fixation on the past and on traditions associated
with the OhomelandO can often cause conservative and traditional beliefs to persist amongst
members of a diaspora, even as attitudes within the Ohomeland® and theoQitostO
towards queerness and similar topics become more accepting. Keogh, Dodds and Henderson
(2004, p.22) similarly contend that the diasporaOs role is to Omaintain traditions and bonds
transferred from the country of origirE@r this reason it is anticipated that those members of
the diaspora who identify strongly with the diasporic community; who have a strong
Ohomeland® orientation and a nostalgic longing for the past; might exhibit conservative

attitudes that amount to intolerance towards or exclusion of queer members of the diaspora.

It is, however, important not to Orientalise the views of diasporic communities (see Said,
1978 on Orientalism). Depicting diasporic groups as inherently conservative, and the country
they live in as inherently progressive, can perpetuate Western-centric hierarchies and
legitimise discrimination against diaspora communities. Yildiz (2017) examines Orientalising
attitudes among Dutch people towards the Turkish diaspora, noting that the assumption that
the Dutch are accepting of queer communities while Turks are homophobic is based on racist
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could thus perpetuate feelings of exclusion amongst queer migrants like those reported by
Petzen (2004).

Fortier (2002) and Eng (1997) have suggested that queer migrants often create and feel a
sense of belonging to a Oqueer diaspora.O This tends to arise as a result of Odouble
discrimination® (Petzen, 2004; Kuntsman, 2009), which isewdngeer migrants face



Aldrich (2004) provides a historical overview of the development of the city as a space
that attracts queer communities, examining the development of queer (predominantly gay
male) spaces in Europ@® North America and Asiancities Aldrich notes, along with

Johnston and Longhurst (2010), that large cities appeal to queer people primarily dire to the



2.4 Countries of Origin, Legality and Tolerance

In order to explore the above topics, | interveelgqueer migrants from India, China, Turkey

and Russia. Trsefour countriesnvere chosen because they belong to a group of fifty-five
countries that, according to the International Lesbian, Gay, Bisexual, Trans and Intersex
Association (ILGA), do not criminse samesex acts or relationships, but also offer no legal
rights or protections to the queer community@A: Ram—n Mendos, 20¥9¥his includes

not offering protection against institutional discrimination; not criminalising hatred towards
gueer people, and not legalising additional rights for the queer community such as same-sex
marriage, civil partnerships or adoption. | selected India, China, Turkey and Russia because,
of the fifty-five countries in this list, they are the four with the largest migrant populations in
the UK and in London (Office for National Statistics, 2019).

Country classified as Ono  Number of UK residents Number of London
protection, no born in this country residents born in this
criminalisation® by ILGA country
India 862,000 319,000
China (incl. Hong Kong) 210,000 53,000
Turkey 85,000 59,000
Russia 63,000 24,000

Table 1: Population of the UK and London by country of birth for the four countries featured in this
study, July 2017-June 2018. Source: ONS, 2019.

Focusing on origin countries with common legal frameworks vis-"-vis the queer community
differentiates this project from moetlatedstudies, which either focus on queer migrants
from one country (Petzen, 2004; Gursel, 2018), or from multiple countries within the same
region (Mole, 2018; S—Iveigar-Gu!mundsd—ttir, 284&nte, 2018)Looking at four origin
countries avoids focusing too heavily on the specific issues facing people of one nationality,
but equally avoids grouping countries together that are geographically close yet have vastly
different levels of protection for the queer community. For example, studies which focus on
gueer Russians and Eastern Europeans bring together migrants from Estonia, which offers
many rights to the queer community, including same-sex marriage (ILGA, 2019), and Russia,
which offers no legal protection to the queer community B and in many cases, such as in

4 See ILGA (2019) for a map that provides a more concise overview of worldwide sexual orientation laws.

13"



Chechnya, still actively persecutes queer people (Roth, 2019). Focusing on migrants from
countries with comparable D though nevertheless diMeriegal infrastructures increases the
likelihood of identifying patterns within participantsO experiences in their countries of origin
or diasporas.

Valentine and Harris (2016, p.917) refer to the law as a structure Owith which, and through
which, the social world is made.O Thus, the legal framework of a country can influence the
opinions of people who have been socialised in that country. Piekut and Valentine (2016) note
that in Poland, for examglthe fact that marriage is enshrined in the Polish constitution as
being between a man and a wonmay influence the countryOs low support for same-sex
marriagge. Migrants who are socialised into certain attitudes in their country of origin often
bring these attitudes with them upon migrating (Mole, 2018) and, as Gopinath (2005) has
theorised, members of the diaspora may promote traditional attitudes associated with their
country of origin in order to uphold its culture. This imeglthat the migrant and diasporic
communities featured in this study may be less tolerant of queer people than the general
population of London, and therefore queer migrantsO experiences in theiradiaspobe
noticeably different than their experiences in London overall. However, in line with Mole et
al.Os (2017) study on resocialisation, this may vary according to an individualOs length of time
in the UK, education, age, and political persuasions.

mnnn mnnn mnnnnn i

5 Although all four countries had similar legal frameworks regarding the queer community at the time of
research, significant differences in the countriesO histories and trajectories still exist. Most notably, India only
decriminalised homosexuality in September 2018, meaning that all of my Indian interviewees had spent time

in India while homosexuality was still illegal. This differs considerably from the other coumthieh

decriminalised homosexuality many decades ago. Moreover, whilst India can be considered to be on a positive
trajectory regarding LGBTQ+ rights, other countries in the study have seen a reduction in rights for the queer
community in recent years. Significantly, Russia introduced a law in 2013 prohibiting the spreading of Ogay
propaganda® to under-18s (IL&&mM—n Mendos, 2019) and Turkey has banned the Istanbul &itle m

every year since 2015 (Dalton, 2019).
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3. Methods and Participants

3.1 Methods

The main method employed for this reseanas semistructured interviews. These closely
resemble what Holstein and Gubrium (2012, p.284)) OactiveO interviswin which the
researcher identifies some themes they wish to cover, but also allows the participant to guide
the discussionSemistructured interviews were chosen as they permit a Omore thorough
examination of experiences, feelings or opinionsO than standardised or closed questions
(Kitchin and Tate, 2000, p.212). This meant that | was able to explore topics in depth, and
could ask follow-up questions or deviate from my initial lines of inquiry depending on what

was relevant to the participant, or in order to obtain more detail.

Unlike standardised questionnaires, semi-structured interviews allow respondents to
answer questions in ways that are meaningful to tlenthey can use terminology that they
understand and bring up specific experiences or topics that they feel are important (England,
1994; Valentine, 1997). This was particularly important for my research, as | wished to take
an iterative or Ogrounded theory® (Burgess, 2003, p.247; Thornberg and Charmaz, 2014,
p.153) approach, meaning that | began with only broad assumptions about what participants
would tell me, and was open to building my subsequent questions, framings and analyses

around their responses






3.3Ethics and Positionality

This project received ethical approval from the UCL Department of Geography, and
maintaining good ethical conduct throughout the research process was a priority. Participants
were given a full briefing on the projectOs aims, the ways in which their data would be used
and stored, and who to contact if they had any conderfiesmed consent was sought at each
stage of theesearchandl emphasised beforeachinterview that participant&ere freeto

decline to answer any questions and could withdraw from the study at any time without

providing a reason.

All participant data has been anonymised to ensure confidentiality (Dowling,.2005)
Pseudonyms have been used, as these



The choice to ussemistructured interviews further helped me contend with the issue of
positionality by giving participants multiple opportunities to direct the conversatiotiheA
start of each interview | asked participatatdroadly describe their experiences in Londsn
a queer migrant, and offsst the opportunity to bring up any further topics of interest at the
end of the interview. This enabled each interviewee to give me an idea of the topics that were
relevant to them and direct the conversation without my own assumptions influencing them

too much.

3.4 Participants

In total |1 conduatd eleven interviewswhich lasted from half an hour to over an hoit.
participants self-identified as qudeGBTQ+ and were first generation migrants, meaning
that they had been born outside the UK. Of the eleven participants, four were from China
(including Hong Kong), three were from India, two were from Turkey, and two were from
Russia. Participants ranged in age from 18 to 40, but were mostly young, with a mean age of
28. Six identified as men, four identified as women, and one identified as non-binary.
Participants had been living in the UK for anything from nine months to over twenty years
All but one were living in London at the time of interviewing; the participant who was no
longerin London had previously lived in London for more than a decade, and coultbtbere
reflect on their experiences throughout this decade.

Several participants were students at the time of interviewing, and those who were not
had all previously obtained a university degree. This undoubtedly reflects the fact that high
social and cultural capitakeoften required for migration, particularly when migration takes
place from outside the EU amitherefore usually subject to the migrant obtaining a visa for
work or study (Mole, 2018). Additionallyhe fact that interviews were conducted in English
automatically prioritises those whose knowledge of English is good, whicbquentlya
result of being highly educated. This study therefore cannot comment on the experiences of
lower-skilled or non-English-speaking queer migrants (for a study that does, see Keogh,
Dodds and Henderson, 2004). Whilst | acknowledge this as a limitation, | also accept that a
study like this is too small to claim to be representative of the general migrant population,
and, as noted by Sandelowski (1995), qualitative researchOs strengths lie in its emphasis on
gaining relevant data, rather than the most representative data.
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Many participants had engaged in multiple migrations during their lives. Some had
migrated within their country of origin before emigrating; some had migrated to another part
of the UK before moving to London, and some had lived in one or more countries between
leaving their country of origin and arriving in London. This is noteworthy as many
participants compared their experiences in London to other places they haid.liNeadso
demonstrates that when queer migrants migrate, they often move from rural or smaller urban
areas to larger cities (Gorman-Murray, 2009). This was the case for several participants, who
started off living in smaller towns in the UK or in their countries of origin, sometimes as

children, before subsequently moving to London.

Pseudonym Country of Birth Age range
Arjun India 18-24
Georgiy Russia 18-24
Divya India 25-30
Ben China 18-24
Emre Turkey 31-39
Katya Russia 40-49
Huan China 18-24
Chris China (Hong Kong) 25-30
Faruk Turkey 31-39
Indira India 18-24
Joey China (Hong Kong) 31-39

Table 2: ParticipantsO demographic details (in order of when interviews were conducted).



4. Results and Analysis

4.1 Diasporic Engagements

All participants exhibited an overall lack of engagement with their diaspbia lack of
engagement was particularly evident when it came to participantsO engagement with formal
or semi-formal diasporic groups and events, such as community groups or cultural events.
When asked whether they engage with the diaspora in these sesysal participants
including Divya (India) and Joey (China B Hong Kong), simply answered OnoO or Onot really.O
Those without such stark answers also noted a general lack of engagement, often knowing of
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a diaspora, as cultural ties and a sense of separation from the OhostO society are key features
of diasporas as defined by Safran (1991) and Brubaker (2005). Instead, it is useful to draw on
VertovecOs concept of Odiaspora consciousness,O which places less importance on the
existence of a diasporic community with which a migrant can engage and more on Oa state of
mind® that commonly exists amongst individuals living in diaspora, in which they identify
with thdr country of origin and its culture (1997, p.281). This echoes MoleOs findings: his
queer migrant interviewees are similarly not necessarily Okeen to be part of their ethno-cultural
diaspora community,® but nevertheless mostly Odefine their identities with reference to the
ethnic homeland® (2018, p.94). Thus, participants can be described as having a Odiaspora
consciousness,O as they identify with their country of origin but rarely engage with their wider
diasporic community. fie reasons why participants follow this pattern must, however, be

examinedn further detail.

4.2 DiasporicDisengagement and Queer ldentities

In order to understand why these migrants are mostly disengaged from their diasporic
community, it is essentiab examine whether their identities as queer people influence their
engagements. For some, disengagement from the diaspora was due to a general disinterest in
meeting people from the country of origin. Arjun (India), who arguably hasd#séllasporic
engagement of any participant, says that he does not Oeven pay attentionO to events related to
India. This is an almost ideological choice, based on his wish not to be tied down to one

culture, Indian or otherwise. He says:

O10m not really interested in one particular culture, and IOm not really looking for
people or cultural groups or societies that are meant for India or any particular
other culture.O

However, many participants note the diasporic communityOs attitudes towards queer people
as reasons not to engage with the diaspora, or to be cautious when entjeyeiny
demonstrating that migrantsO sexual orientations or gender identities can impact the ways in
which they engage with the diaspora. Eight participants discussed experiencing or fearing a
lack of acceptance of their queer identity, or of queerness in general, from within the diaspora
and some linked this directly to their choice not to engage with the community, or their
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feelings of discomfort when engaging. This is most clearly stated by Divya (India), who says
that, due to the influence of Christianity on India ever since the colonial era, Indians

Othink that homosexuality [E] is a sin, so | feel very uncomfortable being myself

in Indian groups, because | have to act straight.O

She notes that these attitudes are not confined to Indians in India, as exemplified by the

following interaction:

Interviewer: ODo you find that Indians in London also express those views?0O

Divya: OThe ones that IOve met? Yes, although they live here and some are British-
Indians, but they still have very backward Indian thinking, itOs surprising.O

Georgiy (Russia) similarly notes the impact of intolerance on their decision to avoid certain
groups of Russians, stating that the Russians they have met in London are

Onot soEqueer-friendly, actually my younger brother has a lot of house parties
with [E] people from Russia and Kazakhstan and | never go.O

Theythen say that, whilst they OwouldnOt mind interacting® with Russians in these contexts,
they prefer not to as their lifestyle, beliefs and opinions are Overy incompatibleO with those of

the other Russians they have come across.

Moreover, when participants do engage with the diasporic community, they frequently
make adjustments to the ways in which they express their queer identity, often exercising
caution or restraint regarding their behavideor some, this involves not revealing their
queerness in certain diasporic spaces. Katya (Russia) discusses how she is not OoutO to her
parents and in the Russian church, saying that she feels OfineQ visiting the church, but that she
Owouldn®t dream of being outO there. EmreOs (Turkey) strategy when meeting Turkish people
in London is not to deny his sexuality but rathes&y that he is single and not challenge
peopleOs heteronormative assumptions. He discusses a typical encounter with &aXurkish

driver, saying:

OHeOs asking whether or not IOm married and so on, but at those moments | never
intervene and just say that, wait a minute, why are you assuming that IOm straight,
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[E] and | think this is quite widespread, at least in my generation there is this kind
of hidden contract, you donOt confront, you just nod your head and move on.O

A few participants additionally discussed modifying their behaviour in order to tone down

their queer self-expression. Emre (Turkey) talks about feeling the need to be cautious about
his Omannerism on the street® when in heavily Turkish areas, and Faruk (Turkey) describes
his adjustments as Oauto-censorship.O Ben (China), in addition to noting that he often adjusts
Ohow [heOs] dressed, how [heDs] talking, how [he] behave[s]® when in diasporic spaces such
as Chinatown, also uses language in order to tone down his queerness by speaking Mandarin
in Chinese areas. He says that in Mandarin

O10m not able to access terminology or rhetoric regarding my queer identity, so
IOm less able to talk about those things, so in that sense itOs a strategy for me to

enter those spaces and feel safe.O

BenOs strategy is a relatively novel one, however it sheds light on some of the ways in which
queer migrantsO identities prompt them to adjust their behaviour in diasporic spaces in order
to feel comfortable. However, whilst these adjustments were made more frequently in
diasporic contexts than in London at large, it must be noted that there were other spaces where
participants made similar adjustments: Chris (China © Hong Kong) says that he would adjust
his behaviour in neighbourhoods Owhere more crime happens,O and Joey (China ® Hong Kong)
says he would tone down his queer self-expression if he was around anyone Ododgy-lookingO.

Participants generally make these adjustments based on their impressions of how the
diaspora might respond to their queerness. Sometimes, participants fear explicit
discrimination, however more commonly they fear or have experienced a culture within the
diaspora that is less accepting or less aware of what it means to beTquedack of
awareness often manifests itself in inconsiderate comments, stereotypes, or a general lack of
understanding of what queernésd$ndira (India) mentions that, when coming out as bisexual
to her parents, her dad Otold [her] that eventually [sheOd] pick® one gender to be attracted to,
and Huan (China) notes that, when telling her Chinese friends that she was queer, they
responded that she Ostill look[s] straight,O thus perpetuating stereotypes that queer women look
different to straight women. Faruk (Turkey) discusses the inconsiderate questions he has been
asked by fellow Turkdn London, who rarely meet queer people and whose curiosity
consequently sometimes becomes Otaffinij].O He says:
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OThere were people that [were] just trying to ask me really like, are you top, are
you bottom [E]. | mean, okay, [they] do understand that | am gay and [they] do
know that [they] should respect, but at the same time [they] donOt need to know,
[E] this is none of [their] business, so this is actually like respect in a way, but at
the same time this is horrible.O

FarukOs experience demonstrates how many peopleOs reactions are more nuanced than
straightforward intolerance. These diasporic Turks accept FarukOs identity, but see it as
unusual and intriguing, leading them to ask inappropriate questions that would not be asked

of a non-queer person. Some participants similarly note that their concern is less about
intolerance of their identities, and more about a general incompatibility with the diaspora
meaning that diasporic engagemeatsrrelevant or uninteresting. Ben (China), for example,

notes that he does not engage with Chinese groups because he cannot Oidentify with a lot of
the values ofsay, heteronormative marriage,® which are commonly promoted irciteiss

Thesefindings parallel and reinforce those found in previous studies of queer migrantsO
diasporic interactions, such as those by Petzen (2004) and Mole (2018), showing that a
migrantOs queer identity can significantly influence the extent to which they engage with the
wider diaspora. Some participants avoid contact with the diaspora, or certain groups within
it, due to a lack of acceptance or awarenassl participants who have not experienced
explicit anti-queer sentiments still sometimes adapt their behaviour, often out of concern that

the diaspora may be intolerant of queerness.

Furthermore, participantsO testimonies suggest that queerness influences not only the
frequency of engagement, but also the channels through which queer migrantsvatigage
the diaspora: many appear to prefer informal engagements, primarily through individual,
trusted friends, rather than formal and semi-formal engagements via community
organisations. This may be because, as suggested by Gopinath (2005), organised diasporic
groups often exist to promote traditions associated with the country of origin, which may not
provide a welcoming space for non-traditional sexuality and gender expressions. Moreover
these groups may be centred around values such as heterosexual marriage that are simply
irrelevant to many queer people. In contrast, participants are arguably more able to OvetO
individual contacts within the diasporpudging for themselves whether that individisl
accepting of their queerness and thus worth engaging with.
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These findings further challenge the notion of diasporas as cohesive communities
suggesting that many queer people within the diaspora feel unaccepted by, or simply
incompatible with, the majority. This parallels MoleOs (2018) finding that the diaspora can

promote traditional culture at the expense of respecting those within the diaspora who pursue



Some participants, however, exercise caution, pointing out that only some younger
peopleare more accepting. Joey (China B Hong Kong) acknowledges that members of the
Chinese diaspora whare
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Henderson, 2004). Two Chinese participants, Ben and Huan, make a similar point, noting that
Chinese groups in London can be closely politically aligned with the Chinese state and
therefore highly conservativielowever, neither suggests that this makes the groupsO members
more conservative than Chinese society overall; in contrast, $&yathat Chinese people in

the UK, including, implicitly, those who are part of these organisations, are more OtolerantO
than the Chinese community at large. It is thus clear that GopinathOs (2005) conceptualisation
of diasporas as bastions of tradition and conservatism does not always hold upcestamif
individuals or groups within the diaspora maintain conservative attitudes, they are not
considered more conservative than the general population of the country of origin, and

many caseareseen as significantly more liberal.

4.4 Queer Diaspora?

A key topic explored by scholars of queer migration is the extent to which queer migrants
participate in a Oqueer diasporad (Fortier, 2002). To date, this has mostly been explored by
studying organised groups that cater for queer migrants from one national or ethnic
background (Petzen, 2004; Mole, 2018). These groups often provide practical and emotional
support to queer migrants, as well as organising cultural events and political demonstrations.
This can foster a sense of community and solidarity amongst queer members of a diaspora,
who may experience exclusion both from their core diaspora and from the mainstream queer

community.

Many participants had queer contacts associated with their country of origin, however
these were generally individual friends and acquaintances, often met through work, studies or
mutual friends, rather than through formal networks such as queer diasporic support groups.
Joey (China B Hong Kong) mentions, for example, that he met several queer people from
Hong Kong through his studies and his jélaruk (Turkey) has perhaps the most queer
connections within the diaspora, noting several close friends who are queer and asirkish
well as a queer cousin who was living in the UK when he first moved to London. Even in

FarukOs case, however, these connections are almost entirely informal.

Only a couple of participants discussed participating in organised queer diasporic groups.
Georgiy (Russia), for example, is a member of a Facebook group for queer Russians, though
they note that they only engage with the group online and have never attended events
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good friend whas queer andBritish
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identifications with multiple places, including, but not necessarily limited to, the country that
they (or their ancestors) migrated from, and the country they currently live in (see also Ralph
and Staeheli, 2011). Identification furthermore need not be nationally-defined: although most
migrants will identify with one or more nationalities, they are also likely to identify with
regions, cultures, religions, ethnicities or Or&cas@xample of this offered by Safran (1991)

is the black community in North America which, whilst sometimes constructed around a
geographical OhomelandO (such as in the phrase OAfrican-Ameriofte®}oisstructed

around skin colour and ethnicity, yet can be considered a diaspora due to the communityOs
historial dislocation and continued feeling of separation from much of North American
society. This conception of diaspora, where the OhomelandQ is less important than other
commonalities, can be utilised here to describe a diasporic consciousness in which queer
migrants make connections and feel attachment based on their ethnicity, appearance, religion,
culture or Omigrant-ness,O and not only their national background.

It is thus clear that academic analyses of queer diasporas must consider the reality that
many gueer migrants do not only or predominantly aim to form connections within their own
nationality, but rather look to those who have had comparable experiences, whatever their
national background. Consequenttyis clear that & organised queer diaspora, as it is
traditionally understood, does not exist to a large extent for my participants, yet feelings of
non-belonging or discomfort in less diverse, predominantly white British spaces suggests a
sense of alienation and boundary maintenance amongst queer migrants comparable to a queer

diaspora that goes beyond national boundaries.



Importantly, this impression of London prevented many participants from experiencing
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gueer spaces that they could be part of. Many participants discussed queer spaces in London
that they felt were diverse and inclusive, with the club Dalston Superstore and the pub Royal
Vauxhall Tavern both being mentioned by multiple people. Those participants whotdid

enjoy nightlife, such as Huan (China), also managed to find queer spaces accepting of their
various identities, for example a theatre group that contains many queer people and people
from Odiverse® national backgroufitis is important as the size and variety of London
means that participants do not only have to join groups and make friends because of shared
identities (identities as migrants, or as queer people), but they can also find others with those
identities who share their interests. Katya (Russia) in particular discusses how valuable this

variety is to her:

Ol find [London] really wonderful [E], thereOs a lot of choice so youOre not stuck
with one group of people and | actually find that | probably donOt even know a
fraction of whatOs available to me in terms of being queer and in terms of the
people | can meet.O

Katya compares this to her feelings when living in another, much smaller Ritystshe

says thathere she found it very OartificialO to be Oforced intoO one specific social group Ojust
becausave wereall queer.O In London, in contrast, she can meet people who are not only
queer but who she can get on with Oon a personalJ€hi shows that, for many queer
migrants, simply meeting people who accept them is not enough: in order to feel a real sense
of belonging in a city, they need to also meet people who share their interests, beliefs and
lifestyles. This is hardly a surprising finding, yet it is one that is often overlooked in traditional
studies of migration. This brings us back to Mai and KingOs (2009) Oemotional turnO in
migration studies: in order to understand the feelings of queer migrants, it is fundamental to
treat them not as purely economically-motivated beings, and not even as people whose
identities solely revolve around being queer migrantsabuwteltrounded humans who have

the same needs and preferences when it comes to forming relationships as non-migrants and

non-queer people do.

Moreover, LondonOs conceptualisation as tolerant and accepting helped participants to
feel comfortable in spaces thare neither diaspora-specific nor queer-specific. This is
important as several participants explicitly stated that they did not want to feel confined to
diaspoic or queer communities. Many participants noted how they felt comfortable in many

b though not necessarily all B environments in London, particularly Central London. Chris
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Appendices
Appendix 1: Original Dissertation Proposal

Dissertation Proposal: MSc Global Migration 2018/19

Working Title of Dissertation
Practices of Home-Making amongst Recent LGBTQ+ Migrants in London

Aims and Objectives of the Research

This dissertation aims to critically engage with the concept of Ohome, O both as a material
space and as an emotive concept, amongst recent LGBTQ+ migrants in London. Recent
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A note on terminology
-1
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I FortierOs chapter is a theoretical overview of the ways in which home is
conceptualised in Queer Migration scholarship. Her work examines how notions of
the childhood home can be understood quite differently by the LGBTQ+ community,
due to the fact that home is, for many in the community, not always a space of
belonging. Moreover, she examines the notion that home can be a destination rather
than an origin for many LGBTQ+ migrants, exemplified by the fact that many
LGBTQ+ migrants move to a more LGBTQ+-friendly place than where they grew
up. This theoretical overview is highly relevant for the questions | wish to ask in my
dissertation, however it does not include empirical research and, moreover, only
really considers conceptualisations of home rather than practices and processes of
home-making.

Hitchings, R. (2012) OPeople Can Talk about Their Practéiaes,@4:1, pp.61-67.

I Hitchings provides a justification for conducting interviews about peopleOs practices,
actions and habits, as opposed to uncovering this using participant observation.
Whilst he notes the usefulness of participant observation, he argues that practice-
based discussions can elicit more information, by helping a researcher understand
not only what a person does, but also how they think about and interpret their actions
b if they think about them at all. This is highly useful for my project, as an aspect of
my interviews will include a discussion of migrantsO practices of home-making and
cultural engagement.

Proposed Methods of Data Collection and Analysis

The primary method of data collection will be semi-structured interviews with migrants who
selft-define as non-straight and/or non-cisgender (LGBTQ+). | wish to focus on relatively
recent migrants, therefore | plan to select participants who have been living in London for a
maximum of five years. Five years is, however, a relatively arbitrary time frame, and as
such may be adapted according to the participants available.

| will select participants using the snowballing method as well as by emailing
organisations, such as community groups, that engage with the LGBTQ+ community.
Importantly, | wish to engage with migrants from a variety of national backgrounds, as well
as with multiple groups within the LGBTQ+ community. Existing research often focuses
predominantly on gay men rather than focusing on men, women and non-binary individuals
in one paper (see, for example, S—Iveigar-Gu!mundsd—ttir 2018). Significantly, other sexual
orientations such as bisexual or pansexual are also often largely neglected: the aim to
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Timetable

February b | Meet with supervisor

April Finalise research aims and questions

Finalise methods and which organisations to contact
Background reading

May Continue background reading
Look for participants B email organisations and get in touch with curre
contacts
Write literature review

June Conduct majority of interviews

Transcribe interviews as | conduct them

Write up methodology

July Conduct final interviews

Code all interviews

Interview analysis

Begin writing first draft

August Finish first draft (early August) and discuss with supervisor
Write up final version; edit

September | Finalise and submit dissertation

Potential outcomes, rationale and value of the research

| expect that LGBTQ+ migrantsO engagement with home-making practices will be highly
complex and dependent on the relationship they have with their country of origin and Ohome
culture.O The practice-oriented approach means that this study will go further than much
existing work in Queer Migration Studies, which only focuses on abstract notions of home.
Having a practice-based approach can elicit a better understanding of the actual ways in
which LGBTQ+ migrants engage with home, and related concepts, such as Ohome culture,0
in their everyday lives. Understanding processes of home-making necessarily also requires
understanding those who do not feel like they are at home. Importantly, this is essential for
individuals and organisations, for example diasporic groups, who wish to better integrate
LGBTQ+ migrants in their communities. By not focusing solely on one ethnic/national

group, this study additionally aims to identify commonalities as well as differences between
migrants who may be coming from vastly different backgrounds. Furthermore, by

committing to represent often neglected voices within the LGBTQ+ community, such as the
voices of bisexual people, this study aims to contribute to the current lack of academic
researchabout these communities.

Bibliography and Other Relevant Readings

! Ahmed, S., Casta—eda, C., Fortier, A-M. and Sheller, M. (2003) Olntroduction:
Uprootings/Regroundings: Questions of Home and Migration.O In: Ahmed, S. et al.
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Appendix 2: Research Diary

Date of Entry
11/02-16/02/19

18/02/19
27/03/19

27/03-14/04/19

24/04/19

29/04-06/05/19
07/05/19
09/05/19

13/05/19

14/05/19
14/05-15/05/19
16/05/19
18/05/19

Discussion of Task

Develop concrete idea for dissertation; Done
background reading to substantiate this ides

Submit dissertation proposal Done

First meeting with supervisor to discuss topi Done
and methods of dissertation

Background reading on Queer Migration Done
academic literature and some policy literatu

Second meeting with supervisor to discuss Done
presentation

Plan and prepare for dissertation presentatic Done
Dissertation presentation Done

Look for ways to narrow down participarits Done
certain countries (based on verbal feedback
from presentation)

Collect info about migrant groups in London Done
find out about LGBT laws worldwide to work
out which countries of origin to include

Fill out risk assessment and send to supervi Done
Plan interview topics and suggested questic Done
Conduct pilot interview with friend Done
Begin looking for participants by sending

Task Completed
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07/06/19
14/06/19
17/06/19
18/06/19

Conduct interview #4
Conduct interview #5
Conduct interview #6

Done
Done
Done
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Appendix 3: Cover Letter Sent to Organisations and Prospective Participants
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Appendix 4: Consent Form for Interview
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Appendix 5:SemiStructured Interview Schedule

Due to the semi-structured nature of the interview, not all interviews proceeded exactly
according to this schedule, and in most cases additional follow-up questions were asked or
new topics were brought up.

Before Interview Starts:

Provide participant with information sheet.

Explain what the interview is about: looking to have a discussion with participant about
their experiences living in London as a queer migrant; main topics that | intend to cover.
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I 1 Any groups/events that you would avoid; know about but donOt attend
I I Frequency of engagement b why?
.,/ Engagement with diasporic spaces, e.g. public spaces
I' 1 Which, if any, vhy/why not
I I Feelings when in these spaces
,!' Engagement with cultural practices and/or traditions from country of origin
I 1 On aregular basis
I I On specific occasions, e.g. national holidays
I I Do you avoid any, do you particularly dislike any?
,I' Do you consider yourself part of a [country] diaspora?

Queer identity and diaspora
,!' Do you ever feel that your engagement with people from your home country, or
groups/events associated with your home country, is influenced by your sexuality?
,!' Have you ever modified behaviour in diasporic contexts?
I' I How, which contexts
,I Contexts in which you emphasise/de-emphasise queer identity
,I Feelings of comfort within these diasporic groups/spaces/events

Migrant in queer spaces
,!' Do you engage with queer groups/spaces/events/groups in London?
I I Which ones, how often, what kinds of groups
' Why/why not
I I Why those particular groups/spaces/events?
I Queer activism?
I Feelings whilst in these spaces
| Events/spaces you know about but donOt engage with; spaces that you dislike B why?
,! Engagement with other queer people
I' I What relationships, how you met, what you do together
I I Migrants/non-migrants

Queer diaspora
,I' Queer people from country of origin
I 1 Do you know any, are you close to them, how you met
I Queer people who are also migrants
I Queer diasporic groups/spaces/events
! Importance/lack of importance of queer diasporic/migrant contacts

Queerness and country of origin

,I Connections with queer people in country of origin
I I Engagement when in London, engagement when visiting country of origin

. Visits to country of origin B frequency, alone/with family

I Awareness of/fengagement with events relating to the queer community in country of
origin B e.g. activism, politics, news, communication
I 1 Engagement when in London, engagement when previously living in country of

origin
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London
.l As a queer person and as a migrant, what do you like/dislike about London?
I' 1 Why do you like/dislike these things
,I' Emotions in London B sense of (dis)comfort, (non-)belonging B which parts of
London?
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Appendix 6:Excerpt from an Interview Transcript

Interview with Katya (Russia, Woman, 40-49)
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Okay, so the anonymity is quite a big difference for you?

Yeah, itOs, yeah it is, plus | think being able to just express yourself, for who you are
and what you believe in, not being sort of scared of being followed or being abused is
really big.

Mm, okay, so 10d like to talk a bit about your engagement with other Russian people
in London, so do you, do you know many Russians in London, or in the UK?

Um, not compared to probably a lot of other people because IOve never, because IOve
been here for so long | think most of my identityOs sort of here and 1Ove never
purposefully sought out Russian people just for the sake of a shared language, so |
think that even though | do know some queer Russian people most of my social circles
are not. | know a lot of Russian people through my mother and sheOs working in

[small city in UK], but theyOre not queer, IOm actually not out to my parents, for
various reasons.

So most of the Russians that you know sort of as friends or acquaintances are also
queer?

Uh not really no, | think my close friends are not actually, and theyOre unrelated and
then lots of, yeah, and a lot of the people are back in [small city where she grew up]
are not because 10m not out, so yeah | havenOt purposefully gone out of my way to
meet queer Russian people just for that reason, so.

Yeah, okay, and do you en]TJ -2.ason,en]TJ 6 -1.24 Td ()T} 0.007 Tc T* (I:)Tj 0 Tc 0.62 0 Td



/I Aww nice, okay, yeah
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R:  UmEif | engage with them and IOm not sure if theyOre queer or not | tend not to be out
just in case, although to be honest itOs probably fairly safe here because itOs a very
different society.

K Yeah, do you think most of the Russians in London would be quite accepting?
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